ately imminent return of Jesus which animated the whole church in the earliest period."5 All these references to the New Testament expectation of the imminent end did not influence subsequent research very strongly.
It was, therefore, a new discovery when in 1892-93 J. Weiss and R. Kabisch pointed out the determinative role that the expectation of an early coming of God's kingly rule and of the new age played in the thought of Jesus and of Paul. Shortly before this, various investigators had stressed the importance of the knowledge of late Jewish apocalyptic for the understanding of primitive Christianity.6 It was possible for J. Weiss, therefore, through a comparison of the proclamation of Jesus with the views of late Judaism and through the unprejudiced investigation of the New Testament texts, to conclude that for Jesus "the return is conceivable only within the lifetime of the generation among whom he worked." '7 Similarly R. Kabisch pointed out that Paul preached "the Messiah, Christ and his kingdom, that is, eschatology in the living consciousness of being one of those who had come near the end of the world."8 Both Weiss and Kabisch emphasized that for Jesus and for Paul this fundamental eschatological view determined their conception of the promised salvation as well as the nature of their ethical admonition. In the work of these men the presence of the expectation of the early return in primitive Christianity was not just pointed out in passing, but was demonstrated to be the ruling center of the preaching of the earliest Christians. And even though this assumption at first met disbelief,9 it nevertheless gradually won ground and finally seemed no longer to be a matter of discussion.
Today, however, the view that the proclamation of the imminent coming of the kingdom was the fundamental proclamation of Jesus and primitive Christianity has again been strongly called into question.10 The various hypotheses, according to which statements about the future made by Jesus and primitive Christianity could not have been intended in a temporal sense because the action of God belongs not to the end of time but is above time, are irrelevant at this point. For the fact that both Jesus and the first Christians reckoned with a future in which time continued becomes so clear from an unbiased consideration of the text that it is impossible to establish the complete elimination of a temporally future expectation. Of importance, on the other hand, is the assumption-also repeated in various forms-that at the beginning of the primitive Christian proclamation the conviction existed that God's action of eschatological fulfilment was accomplished in the presence of Jesus and in the historical events immediately thereafter, whereas the expectation of a speedy apocalyptic final occurrencefirst clearly recognizable in Paul-may be traced to a renewed infiltration of Jewish conceptions. As early as 1936, C. H. Dodd advocated the thesis that earliest Christianity, in continuity with Jesus, preached the eschaton as already entered into history, so that it remained for the Risen One only to complete what was already in the process of fulfilment: "The more we try to penetrate in imagination to the state of mind of the first Christians in the earliest days, the more we are driven to think of resurrection, exaltation, and second advent as being, in their belief, inseparable parts of a single divine advent." Within a few years, however, this unity broke apart, and "the second advent of the Lord ... came to appear as a second crisis yet in the future."" This view that the expectation of a speedy end stood not at the beginning of the primitive Christian thought world, but was rather the product of a development in primitive Christian faith and hope, has recently been given striking expression in two independent works that appeared almost simultaneously. In his contribution to the Festschrift for C. Today this view is advocated again with special emphasis: the expectation of the imminent end was a secondary addition to the primitive Christian preaching of salvation and was certainly not shared by Jesus. Yet it is also true that not only the proponents of "consistent (futuristic) eschatology" but also numerous other scholars cling to the view that the imminent coming of God's rule had central significance for Jesus and for earliest Christianity. In this situation the sole question is whether Jesus promised only the future of the eschaton and saw at the most a sign of the coming kingdom in the present,'8 or whether he spoke about the kingdom as being both present and future.'9 Naturally, the answer to this question will be differently evaluated depending on whether the earliest Christian community, like Jesus, only expected the eschatological completion of salvation or had already experienced it as present.
With this observation, the methodological problem with which New Testament scholarship sees itself confronted today has become evident: on the one side the expectation of the impending parousia is represented as a secondary development in earliest primitive Christian thought; on the other side the central proclamation of earliest Christianity is seen precisely in this expectation. Both sides attempt to give detailed exegetical reasons for their assertions. But the difficulty of finding a generally satisfactory solution lies not only in the fact that the territory intervening between Jesus and Paul can be illuminated only through reconstruction, but also precisely because even the beginning point of the development, the eschatology of Jesus, is by no means as "easy to abstract" as H. Conzelmann has recently maintained. 20 Unless we want to talk past each other constantly, methodological reflection must attempt to clarify how the question of the relationship of present and future in the earliest primitive Christian eschatology may be answered appropriately-that is, from the documents. 
